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DUYURU

Bu ¢alismadaki tasarim Giris’ te yeterince acik-
lanmaster. Okur yalnizca orada kendim i¢in
tasarlams oldugum tiim konularin bu iki ciltte
wrdelenmedigine dikkat etmelidir. Anlak ve tutku-
lar konular: kendi baslarina tam bir uslamlama
zincire olusturur; ve kamunun begenisini sina-
mak igin bu dogal boliimlenisten yararlanmay:
wstedim. Eger basarvyla karsilasacak denli talihli
1sem, ahlak, politika ve elestirinin ¢ncelenme-
sine gegecegim; ve bunlarinsan dogasi lizerine
bu Inceleme’yi tamamlayacaktir. Kamunun
onayina emeklerimin en biyiik odiili olarak go-
riyorum; ama ne olursa olsun yargisine en iyi
ogretmenim olarak gormeye kararlyim.

ADVERTISEMENT

My design in the present work is suf-
Jiciently explain’d in the introduction.
The reader must only observe, that all the
subjects I have there plann’d out to my self,
are not treated of in these two volumes. The
subjects of the understanding and pas-
sions make a compleat chain of reasoning
by themselves; and I was willing to take ad-
vantage of this natural division, in order
to try the taste of the public. If I have the
good fortune to meet with success, I shall
proceed to the examination of morals,
politics, and criticism; which will com-
pleat this Treatise of human nature.
The approbation of the public I consider
as the greatest reward of my labours; but
am determin’d to regard ils judgement,
whatever it be, as my best instruction.
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A TREATISE OF HUMAN
NATURE

INTRODUCTION

NOTHING is more usual and more
natural for those, who pretend to
discover any thing new to the world
in philosophy and the sciences, than
to insinuate the praises of their own
systems, by decrying all those, which
have been advanced before them.
And indeed were they content with
lamenting that ignorance, which we
still lie under in the most important
questions, that can come before the
tribunal of human reason, there are
few, who have an acquaintance with
the sciences, that would not readily
agree with them. “Tis easy for one of
judgment and learning, to perceive
the weak foundation even of those
systems, which have obtained the
greatest credit, and have carried their
pretensions highest to accurate and
profound reasoning. Principles taken
upon trust, consequences lamely de-
duced from them, want of coherence
in the parts, and of evidence in the
whole, these are every where to be
met with in the systems of the most
eminent philosophers, and seem to
have drawn disgrace upon philoso-
phy itself.

Nor is there requir’d such pro-
found knowledge to discover the
present imperfect condition of the
sciences, but even the rabble without
doors may judge from the noise and
clamour, which they hear, that all
goes not well within. There is noth-
ing which is not the subject of debate,
and in which men of learning are
not of contrary opinions. The most
trivial question escapes not our con-
troversy, and in the most momentous
we are not able to give any certain
decision. Disputes are multiplied,
as if every thing was uncertain; and
these disputes are managed with the
greatest warmth, as if every thing was
certain. Amidst all this bustle ‘tis not
reason, which carries the prize, but
cloquence; and no man needs ever
despair of gaining proselytes to the
most extravagant hypothesis, who has
art enough to represent it in any fa-

INSAN DOGASI UZERINE BIiR INCELEME
GIRIS

FELSEFENIN ve bilimlerin diinyasinda yeni her-
hangi birsey buldugunu ileri stirenler icin hic-
birsey kendi dizgelerinin 6vgiiye deger oldugu-
nu anistirmaktan ve bunu onlar1 6ncelemis olan
tim baskalarini kotiileyerek yapmaktan daha
olagan ve daha dogal degildir. Ve gercekten de
eger hentiz insan usunun mahkemesi 6niine ge-
lebilecek en 6nemli sorular konusunda altinda
yattigimiz o bilgisizlikten yakinmakla yetinmis
olsalards, bilimler ile belli bir tanisiklig1 olup
ta onlarla kolayca anlasmayacak ¢ok az kimse
olurdu. Belli bir yarg: yetenegi ve bilgisi olan
biri i¢in en buyuk gtvenilirligi kazanmis ve
savlarini en ytiksege, dogru ve derin uslamla-
maya dek g6tiirmus olan o dizgelerin bile zayif
temellerini algilamak kolaydir. Giiven tizerine
kabul edilen ilkeler ve onlardan zayif olarak
cikarsanan sonuclar parcalarda tutarliktan ve
bitiinde acikliktan yoksundur; bunlarla en
seckin felsefecilerin dizgelerinde karsilasilir, ve
felsefenin kendisinin gézden diismesine neden
olmus gorunurler.

Ne de bilimlerin simdi icinde olduklar1 du-
rumun eksiksiz olmadigini gérmek icin 6yle
derin bir bilgi dizeyi gerekir; ama giderek ka-
pilarin disindaki ayaktakimi bile isittigi guiril-
ti patiridan icerde herseyin cok iyi gitmedigi
vargisini ¢ikarabilir. Tartisma konusu olmayan
ve haklarinda ilim adamlarimin aykir1 gérusler
tasimadiklart hicbirsey yoktur. En 6nemsiz soru
cekismelerimizden kacamaz, ve en 6nemlile-
rinde herhangi bir pekin karar vermeyi basara-
mayiz. Sanki hersey belirsizmis gibi tartismalar
¢ogalulir; ve sanki hersey pekinmis gibi bu tar-
tismalar en atesli duygularla ytiritilir. Ttm bu
telasin ortasinda 6diilii kazanan us degil giizel
konusma yetenegidir; ve kendi 6nsavini sevilen
herhangi bir renkte sunabilecek denli bece-
rikli olanlarin en asir1 6nsava adam kazanma
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konusunda umutsuzluga kapilmalar1 gerekmez.
Utku eline kili¢ ve mizrak verilen silahli adamlar
tarafindan degil, ama ordunun trampetcileri,
davulcular1 ve muzisyenleri tarafindan kazanilir.

Benim goriisime gore, bilgin olduklarini ileri
stiren ve yazin alaninin baska her bélimiine hak
ettigi degeri bi¢gmeyi bilenler arasinda bile, her
tir metafiziksel uslamlamaya karsi ortak 6nyarg:
bu nedenle dogar. Bu kisiler metafiziksel uslamla-
malar ile herhangi bir tikel bilim dal1 Gizerine us-
lamlamalar1 degil, ama herhangi bir yolda soyut
olan ve kavranmalari belli bir dikkati gerektiren
her tiir uslamlamay1 anlarlar. Boyle arastirma-
larda cabalarimiz dylesine sik bosa ¢ikar ki, ge-
nellikle onlar1 hi¢ duraksamadan reddederiz, ve
sonsuza dek yanilgilara ve aldanmacalara kurban
olmak zorunda isek, bunlarin en azindan dogal
ve eglendirici olmalar1 gerektigine karar veririz.
Ve gercekten de metafizige kars: bu isteksizligi
biiytik bir tembellik derecesinin esligindeki en
kararl kuskuculuktan baska hicbirsey aklayamaz.
Cunki eger gerceklik ne olursa olsun insan ye-
teneginin erisebilecegi birsey ise, aciktir ki cok
derin ve bulanik bir yerde yatiyor olmalidir; ve en
biiyiik dehalar en biiyiik sikintilara karsin basari-
s1izliga ugramisken, ona sikinti cekmeksizin ula-
sacagimizi ummak hi¢ kuskusuz buytik bir kibir
ve haddini bilmezlik sayilmalidir. A¢imlayacagim
felsefede boyle bir tstinlugi ileri stirmiiyorum,
ve eger cok kolay ve acik olmus olsaydi, bunu
ona kars1 biiytik bir haddini bilmezlik olarak g6-
rardam.

Aciktr ki ttim bilimlerin insan dogasi ile 6nem-
li ya da 6nemsiz bir iliskileri vardir; ve bunlar-
dan herhangi biri ondan ne denli uzaklasiyor
goruntrse gorunsin, gene de su ya da bu gecit
yoluyla ona geri donerler. Giderek Matematik,
Dogal Felsefeve Dogal Din bile, belli bir 6lctide IN-
SAN bilimine bagimlidir; ¢tinki insanlarin bilgi
erimleri altinda yatar ve onlarin guicleri ve yetile-
ri tarafindan yargilanirlar. Eger insan anlaginin
diizey ve kuvveti ile tam olarak tanisik olsaydik,
ve kullandigimiz dustincelerin ve uslamlamala-
rimizda yerine getirdigimiz islemlerin dogasini
aciklayabilseydik bu bilimlerde ortaya nasil de-
gisimler ve gelisimler ¢ikarabilecek oldugumuzu
soylemek olanaksizdir. Ve bu gelismeler 6zellikle
dogal din alaninda umut edilecektir, ¢ctinkt bu

vourable colours. The victory is not
gained by the men at arms, who
manage the pike and the sword;
but by the trumpeters, drummers,
and musicians of the army.

From hence in my opinion
arises that common prejudice
against metaphysical reasonings
of all kinds, even amongst those,
who profess themselves scholars,
and have a just value for every
other part of literature. By meta-
physical reasonings, they do not
understand those on any particu-
lar branch of science, but every
kind of argument, which is any
way abstruse, and requires some
attention to be comprehended.
We have so often lost our labour in
such researches, that we common-
ly reject them without hesitation,
and resolve, if we must for ever be
a prey to errors and delusions, that
they shall at least be natural and
entertaining. And indeed nothing
but the most determined scepti-
cism, along with a great degree of
indolence, can justify this aversion
to metaphysics. For if truth be at
all within the reach of human ca-
pacity, ‘tis certain it must lie very
deep and abstruse; and to hope
we shall arrive at it without pains,
while the greatest geniuses have
failed with the utmost pains, must
certainly be esteemed sufficiently
vain and presumptuous. I pretend
to no such advantage in the phi-
losophy I am going to unfold, and
would esteem it a strong presump-
tion against it, were it so very easy
and obvious.

‘Tis evident, that all the sci-
ences have a relation, greater or
less, to human nature; and that
however wide any of them may
seem to run from it, they still re-
turn back by one passage or an-
other. Even Mathematics, Natural
Philosophy, and Natural Religion,
are in some measure dependent
on the science of MAN; since they
lie under the cognizance of men,
and are judged of by their powers
and faculties. “Tis impossible to tell
what changes and improvements
we might make in these sciences
were we thoroughly acquainted
with the extent and force of hu-
man understanding; and cou’d
explain the nature of the ideas we
employ, and of the operations we
perform in our reasonings. And
these improvements are the more
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to be hoped for in natural religion,
as it is not content with instructing
us in the nature of superior powers,
but carries its views farther, to their
disposition towards us, and our du-
ties towards them; and consequently
we ourselves are not only the beings,
that reason, but also one of the ob-
jects, concerning which we reason.

If therefore the sciences of
Mathematics, Natural Philosophy,
and Natural Religion, have such a
dependence on the knowledge of
man, what may be expected in the
other sciences, whose connexion
with human nature is more close
and intimate? The sole end of logic
is to explain the principles and oper-
ations of our reasoning faculty, and
the nature of our ideas: morals and
criticism regard our tastes and sen-
timents: and politics consider men
as united in society, and dependent
on each other. In these four sciences
of Logic, Morals, Criticism, and Poli-
tics, is comprehended almost every
thing, which it can any way import
us to be acquainted with, or which
can tend either to the improvement
or ornament of the human mind.

Here then is the only expedient,
from which we can hope for success
in our philosophical researches, to
leave the tedious lingring method,
which we have hitherto followed,
and instead of taking now and then
a castle or village on the frontier,
to march up directly to the capital
or center of these sciences, to hu-
man nature itself; which being once
masters of, we may every where else
hope for an easy victory. From this
station we may extend our conquests
over all those sciences, which more
intimately concern human life, and
may afterwards proceed at leisure
to discover more fully those, which
are the objects of pure curiosity.
There is no question of importance,
whose decision is not compriz’d in
the science of man; and there is
none, which can be decided with
any certainty, before we become
acquainted with that science. In
pretending therefore to explain the
principles of human nature, we in
effect propose a compleat system of
the sciences, built on a foundation
almost entirely new, and the only
one upon which they can stand with
any security.

And as the science of man is the
only solid foundation for the other
sciences, so the only solid founda-

bizi Gstiin giiclerin dogas1 konusunda bilgilen-
dirmek ile yetinmez, ama goruslerini daha da
oteye, onlarin bize karsi egilimlerine ve bizim
onlara kars1 6devlerimize dek gotiiriir; ve dolay-
siyla biz kendimiz yalnizca uslamlamada bulunan
varliklar olmakla kalmayiz, ama ayrica hakkinda
uslamlamada bulundugumuz nesneler arasinda
da bulunuruz.

Oyleyse eger Matematik, Dogal Felsefe ve Do-
gal Dinin insanin bilgisine boyle bir bagimlilig
varsa, insan dogasi ile bagintilar1 daha yakin ve
daha siki olan baska bilimlerde neler beklenebi-
lir? Mantigin biricik eregi uslamlama yetimizin
ilke ve islemlerini ve diistincelerimizin dogasini
aciklamaktir; ahlak ve [estetik] elestiri begeni ve
hislerimizi ilgilendirir: ve politika insanlar1 top-
lumda birlesmis ve birbirlerine bagiml olarak
gorur. Bu dort bilimde, Mantik, Ahlak, Elestiri
ve Politikada bizi herhangi bir yolda kendisi ile
tanisiklik kuracagimiz denli ilgilendiren ya da
insan anhiginin gelisimine ya da stislenmesine
katkida bulunabilecek hemen hemen hersey
kapsanir.

O zaman bizi felsefi arastirmalarimizda basari
icin umutlandirabilecek ve simdiye dek izledi-
gimiz gevsek yontemi birakarak cephedeki bir
kaleyi ya da koyu ele gecirmektense dosdogru
bu bilimlerin baskentine ya da 6zegine, insan
dogasinin kendisine ylirimemizi saglayacak
biricik care budur; ve bir kez onun efendileri
olur olmaz, baska her yerde kolayca utku ka-
zanmay1 umabiliriz. Bu konumdan fetihlerimizi
insan yasamini daha yakindan ilgilendiren tim
o bilimlere genisletebilir ve daha sonra yavas
yavas yalnizca merak nesneleri olanlar1 daha
tam olarak kesfetmeye ilerleyebiliriz. Karar: in-
san biliminde kapsanmamis olan 6nemli hi¢bir
soru yoktur; ve o bilimle tanisiklik kurmadan
once herhangi bir pekinlik ile bir karara bag-
lanabilecek hicbir soru yoktur. Oyleyse insan
dogasinin ilkelerini aciklamayr 6ne siirerken,
sonucta bilimlerin tam bir dizgesini 6neriyoruz
ki, hemen hemen biitiiniyle yeni ve Gizerinde
herhangi bir gtivenlikle durabilecekleri bir te-
mel tizerinde kurulacaktir.

Ve insan bilimi 6teki bilimler i¢in biricik sag-
lam temel oldugu icin, bu bilimin kendisine ve-
rebilecegimiz biricik saglam temel de deneyim
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ve gozlem tizerine kurulmahdir. Deneysel felse-
fenin ahlaksal konulara uygulanmasinin dogal
felsefeye uygulanmasmdan bitiin bir ytizylldan
daha uzun bir stire sonra geldigini dasiinmek
sasirtici olmamalidir; ¢iinkii gercekte bu bilim-
lerin ilk doguslar1 arasinda da yaklasik olarak
ayni zaman araliginin oldugunu, ve THALES ten
SOKRATES’e gecen zaman araliginin hemen he-
men LORD BACON"1m! ile ingiltere’deki kimi
gec felsefeciler arasindaki siireye esit oldugunu
buluruz—felsefeciler ki insan bilimini yeni bir
temel Gizerinde kurmaya baslamis ve kamunun
dikkatini ¢cekerek merakini uyandirmislardir.
Boylece baska uluslar bizimle siirde nasil yari-
sirlarsa yarissinlar, ve kimi baska hos sanatlarda
bizi nasil gecerlerse gegsinler, dogrudur ki us
ve felsefede gelismeler ancak bir hosgoéri ve
ozgurluk tlkesinde varolabilirler.

Ne de insan bilimindeki bu son gelismenin
kendi tilkemize dogal felsefedeki gelismeden
daha az onur getirecegini diisiinmek gerekir;
tersine, onu bu bilimin daha biiytik 6énemin-
den ve boyle bir reformasyon acisindan getir-
digi zorunluktan 6tiirii buiyik bir seref olarak
goérmemiz gerekir. Ciinkii anhigin 6z bizim
icin dissal cisimlerin 6z ile esit 6l¢tide bilin-
mez olunca, onun gugc ve niteliklerinin her-
hangi bir kavramini olusturmanin da dikkatli
ve sagin deneylerden ve onun degisik kosul
ve durumlarindan dogan tikel etkilerin gozle-
minden olmanin disinda esit 6l¢tide olanaksiz
olmasi gerektigi bana acik gortintiyor. Ve gerci
deneylerimizi en sonuna dek izleyerek ve tiim
etkileri en yalin ve en az sayida nedenlerden
aciklayarak tiim ilkelerimizi olanakli oldugu
Olctude evrensel kilmaya ¢abalamamiz gerekse
de, gene de aciktir ki deneyimin 6tesine ge-
cemeyiz; ve insan dogasinin enson kokensel
niteliklerini kesfettigini ileri stiren herhangi
bir 6nsavin ilkin haddini bilmez ve kuruntulu
olarak yadsinmasi gereKkir.

Kendini 6ylesine ictenlikle ruhun enson ilke-
lerini aciklamaya veren bir felsefecinin kendini
aciklamay ileri stirdigti insan dogasinin tam
o biliminde ya da insan anlig1 icin dogallikla
doyurucu olani bilmenin kendisinde biiytk

tion we can give to this science itself
must be laid on experience and obser-
vation. ‘Tis no astonishing reflection
to consider, that the application of
experimental philosophy to moral sub-

jects should come after that to natural

at the distance of above a whole centu-
ry; since we find in fact, that there was
about the same interval betwixt the or-
igins of these sciences; and that reck-
oning from THALES TO SOCRATES, the
space of time is nearly equal to that be-
twixt my LORD BACON! and some late
philosophers in England, who have
begun to put the science of man on
a new footing, and have engaged the
attention, and excited the curiosity of
the public. So true it is, that however
other nations may rival us in poetry,
and excel us in some other agreeable
arts, the improvements in reason and
philosophy can only be owing to a land
of toleration and of liberty.

Nor ought we to think, that this
latter improvement in the science of
man will do less honour to our native
country than the former in natural
philosophy, but ought rather to es-
teem it a greater glory, upon account
of the greater importance of that sci-
ence, as well as the necessity it lay un-
der of such a reformation. For to me
it seems evident, that the essence of
the mind being equally unknown to us
with that of external bodies, it must be
equally impossible to form any notion
of its powers and qualities otherwise
than from careful and exact experi-
ments, and the observation of those
particular effects, which result from its
different circumstances and situations.
And tho’ we must endeavour to render
all our principles as universal as possi-
ble, by tracing up our experiments to
the utmost, and explaining all effects
from the simplest and fewest causes,
‘tis still certain we cannot go beyond
experience; and any hypothesis, that
pretends to discover the ultimate origi-
nal qualities of human nature, ought
at first to be rejected as presumptuous
and chimerical.

I do not think a philosopher, who
would apply himself so earnestly to the
explaining the ultimate principles of
the soul, would show himself a great
master in that very science of human
nature, which he pretends to explain,
or very knowing in what is naturally
satisfactory to the mind of man. For
nothing is more certain, than that

"Mr. Locke, my Lord Shaftsbury, Dr. Mandieville, Mr. Hutchison, Dr. Butler, &c.
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despair has almost the same effect
upon us with enjoyment, and that
we are no sooner acquainted with
the impossibility of satisfying any de-
sire, than the desire itself vanishes.
‘When we see, that we have arrived at
the utmost extent of human reason,
we sit down contented; tho’ we be
perfectly satisfied in the main of our
ignorance, and perceive that we can
give no reason for our most general
and most refined principles, beside
our experience of their reality;
which is the reason of the mere vul-
gar, and what it required no study at
first to have discovered for the most
particular and most extraordinary
phaenomenon. And as this impossi-
bility of making any farther progress
is enough to satisfy the reader, so the
writer may derive a more delicate
satisfaction from the free confes-
sion of his ignorance, and from his
prudence in avoiding that error,
into which so many have fallen, of
imposing their conjectures and hy-
potheses on the world for the most
certain principles. When this mutual
contentment and satisfaction can
be obtained betwixt the master and
scholar, I know not what more we
can require of our philosophy.

But if this impossibility of ex-
plaining ultimate principles should
be esteemed a defect in the sci-
ence of man, I will venture to af-
firm, that ‘tis a defect common to
it with all the sciences, and all the
arts, in which we can employ our-
selves, whether they be such as are
cultivated in the schools of the phi-
losophers, or practised in the shops
of the meanest artizans. None of
them can go beyond experience,
or establish any principles which
are not founded on that authority.
Moral philosophy has, indeed, this
peculiar disadvantage, which is not
found in natural, that in collecting
its experiments, it cannot make
them purposely, with premeditation,
and after such a manner as to satisfy
itself concerning every particular
difficulty which may arise. When I
am at a loss to know the effects of
one body upon another in any situ-
ation, I need only put them in that
situation, and observe what results
from it. But should I endeavour to
clear up after the same manner any
doubt in moral philosophy, by plac-
ing myself in the same case with that
which I consider, ‘tis evident this re-
flection and premeditation would so

bir usta olarak gdsterebilecegini sanmiyorum.
Cuinka hicbirsey umutsuzlugun tizerimizde haz
ile hemen hemen ayni etkiyi yaratmasindan ve
herhangi bir istegi doyurmanin olanaksizligi ile
karsilasir karsilasmaz ist¢gin kendisinin yitmesin-
den daha acik degildir. Insan usunun en son dii-
zeyine vardigimizi gérdiigiimiiz zaman, hosnut-
luk icinde oturup kaliriz; tstelik bilgisizligimizin
deryasinda eksiksiz olarak doyum bulsak da, ve
en genel ve en inceltilmis ilkelerimiz i¢in olgu-
salliklar: tizerine deneyimimizden baska hicbir
neden veremeyecegimizi algilasak da; ki siradan
insanin en tikel ve en olagandisi fenomen ic¢in
nedeni, ve kesfedilmesi ilkin hicbir incelemeyi
gerektirmeyen sey budur. Ve daha 6te herhangi
bir ilerleme yapmanin bu olanaksizlig1 okuyu-
cuyu doyurmak icin yeterli oldugu icin, yazar
bilgisizligini 6zgtirce itiraf etmekten, ve icine bir-
coklarinin dustiigi yanilgiya, kendi tahminlerini
ve onsavlarini diinyaya en pekin ilkeler olarak
dayatma yanilgisina diismekten kacinmadaki sag-
gorusiinden daha ince bir doyum elde edebilir.
Usta ve bilgin arasinda bu karsilikli hosnutluk ve
doyum elde edilebildigi zaman, felsefemizden
daha 6te ne isteyebilecegimizi bilmiyorum.
Ama eger enson ilkeleri aciklamanin bu ola-
naksizlig1 insan biliminde bir eksiklik olarak
gorilecekse, bunun onun ister felsefecilerin
okullarinda gelistirilmis isterse en bayagi zanaat-
cilarin dikkanlarinda uygulanmis olsunlar tim
bilimler ve tiim sanatlar ile ortaklasa tasidig: bir
eksiklik oldugunu ileri stirmeyi goze alacagim.
Bunlarin hig biri deneyimin 6tesine gecemez, ne
de o [deneyim] yetke tzerine kurulu olmayan
herhangi bir ilke saptayabilir. Ahlak felsefesi ger-
cekten de dogal felsefede bulunmayan 6yle bir
cksiklik gosterir ki, deneylerini toplarken onlari
onceden tasarlayip dogabilecek her tikel gticliik
acisindan kendini doyuracak bir yolda amach ki-
lamaz. Herhangi bir durumda bir cismin bir bas-
kasi tizerindeki etkilerini bilme konusunda bir
gliclige distigim zaman, yalnizca onlar: yeni-
den o duruma koymam ve ondan dogan sonug-
lar1 gozlemem gerekir. Ama ahlak felsefesinde
herhangi bir kuskuyu kendimi irdeledigim du-
rumla ayn1 duruma koyarak ayn1 yolda ¢6zmeye
calismali isem, aciktir ki bu tizerine distinme ve
onceden tasarlama isi dogal ilkelerimin islemini
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Oylesine bozacaktir ki, fenomenden herhangi bir
dogru vargi ¢ikarmak kacinilmaz olarak olanak-
s1z olacakur. Oyleyse bu bilimde deneylerimizi
insan yasaminin dikkatli bir gézleminden bulup
cikarmamiz ve onlar1 diinyanin olagan gidisinde,
insanlarin birlikte davranislarinda, iliskilerinde
ve hazlarinda gorindiikleri gibi almamiz gere-
kir. Bu tiir deneylerin 6zenli olarak toplandiklar
ve karsilastirildiklar: yerde tizerlerine bir bilim
kurmay1 umabiliriz ki, baska herhangi bir insan
kavrayisi ile karsilastinldiginda pekinlikte daha
asag1 olmayacak ve yararlikta ¢cok daha tstiin
olacaktir.

disturb the operation of my natural
principles, as must render it impos-
sible to form any just conclusion
from the phaenomenon. We must
therefore glean up our experiments
in this science from a cautious ob-
servation of human life, and take
them as they appear in the common
course of the world, by men’s behav-
iour in company, in affairs, and in
their pleasures. Where experiments
of this kind are judiciously collected
and compared, we may hope to es-
tablish on them a science, which will
not be inferior in certainty, and will
be much superior in utility to any
other of human comprehension.
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SECTION I
Of the Origin of our Ideas

ALL the perceptions of the human
mind resolve themselves into two
distinct kinds, which I shall call Im-
PRESSIONS and IDEAS. The difference
betwixt these consists in the degrees
of force and liveliness, with which they
strike upon the mind, and make their
way into our thought or conscious-
ness. Those perceptions, which enter
with most force and violence, we may
name impressions; and under this name
I comprehend all our sensations, pas-
sions and emotions, as they make
their first appearance in the soul. By
ideas 1 mean the faint images of these
in thinking and reasoning; such as,
for instance, are all the perceptions
excited by the present discourse, ex-
cepting only, those which arise from
the sight and touch, and excepting
the immediate pleasure or uneasiness
it may occasion. I believe it will not be
very necessary to employ many words
in explaining this distinction. Every
one of himself will readily perceive
the difference betwixt feeling and
thinking. The common degrees of
these are easily distinguished; tho’ it
is not impossible but in particular in-
stances they may very near approach
to each other. Thus in sleep, in a fever,
in madness, or in any very violent emo-
tions of soul, our ideas may approach
to our impressions: As on the other
hand it sometimes happens, that our
impressions are so faint and low, that

INSAN DOGASI UZERINE
BIR INCELEME

5

KITAPT
ANLAK UZERINE

- BOLUMI =~ .
DUSUNCELER, KOKENLERI, BILESIMLERI
BAGINTILARI, SOYUTLAMALARI VB.

KESIM I
Duistincelerimizin Kokeni Uzerine

INSAN anliginin tim algilar kendilerini IZLE-
NIMLER ve DUSUNCELER olarak adlandiracagim
iki ayr1 tiire ¢ozerler. Bunlarin aralarindaki ay-
rim anhiga ulasmalarini ve diisinme yetimize
ya da bilincimize dogru ilerlemelerini saglayan
kuvvet ve dirilik derecesinden olusur. En biytik
kuvvet ve yeginlik ile giren algilar izlenimler ola-
rak adlandirabiliriz; ve ruhta kendilerini ilk kez
gosteren tiim duyum, tutku ve duygularimizi
bu ad altina aliyorum. Diisiinceler ile bunlarin
disinmedeki ve uslamlamadaki zayif imge-
lerini demek istiyorum; 6rnegin bu séylemin
yarattig algilarin timu de boyledir, yalnizca
gorme ve dokunmadan doganlar disinda, ve
yol acabilecegi dogrudan haz ya da rahatsizlik
disinda. Bu ayrimi aciklamada s6zii uzatma-
nin ¢ok zorunlu olmayacagina inaniyorum.
Herkes kendiliginden duygu ve diisiince ara-
sindaki ayrimi kolayca algilayacaktir. Bunlarin
siradan dereceleri kolayca ayirdedilir; ama tikel
durumlarda birbirlerine ¢ok yaklasmalar ola-
naksiz degildir. Béylece 6rnegin uykuda, ateste,
delilikte, ya da ruhun ¢ok yegin heyecanlari
durumunda dustncelerimiz izlenimlerimize
yaklasabilirler: Ote yandan kimi zaman oldugu
gibi izlenimlerimiz 6ylesine zayif ve distktiir
ki, onlar1 diisincelerimizden ayirdedemeyiz.

21
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Ama birka¢ durumdaki bu yakin andirima
karsin, genel olarak 6ylesine ayridirlar ki, hi¢
kimse onlar1 ayr1 ayr1 bashiklar altina getirmede
ve ayrimi belirtmek icin her birine 6zel bir ad
vermede hicbir duraksama gosteremez.'

Algilarimizin bir baska bolintist daha vardir
ki gbzlenmesi uygun olacaktir, ve hem izlenim-
lerimize hem de diistincelerimize dek genisler.
Bu YALIN ve KARMASIK olarak bolinmedir. Yalin
algilar ya da izlenimler ve diistinceler ne ayrim
ne de ayrilma kabul eden tiirdedir. Karmasik
olanlar ise bunlarin aykirisidir, ve béltimlere
ayirdedilebilirler. Tikel bir renk, tat ve koku-
nun timunun de bu elmada birlesmis nitelikler
olmalarina karsin, ayni olmadiklarini, ama en
azindan birbirlerinden ayirdedilebilir oldukla-
rin1 algilamak kolaydr.

Bu boltiimlemeler yoluyla nesnelerimize bir
duzen ve diizenleme verdikten sonra, simdi
daha biytik bir dogrulukla nitelik ve iliskilerini
irdelemeye gecebiliriz. Géziime carpan ilk du-
rum izlenim ve dustincelerimiz arasinda kuvvet
ve dirilik dereceleri disinda baska her bakimdan
yer alan biiytik andirimdir. Biri bir bakima 6te-
kinin yansimasi olarak gortiniir; oyle ki, anligin
tim algilan ciftedir, ve hem izlenimler hem de
distinceler olarak gortuntrler. Goziimu kapa-
yip odami diisiindiigiim zaman, olusturdugum
disiinceler duyumsadigim izlenimlerin sagin
temsilleridirler; ne de birinin 6tekinde bulun-
mayacak herhangi bir durumu vardir. Oteki al-
gilarim tizerinden gecerken, yine ayn1 andirim
ve temsili bulurum. Dustinceler ve izlenimler
her zaman birbirlerine karsilik diistiyor goru-
ntrler. Bu durum bana dikkate deger gibi go-
rindr, ve bir an dikkatimi yakalar.

Daha dogru bir inceleme tizerine ilk gortints
tarafindan cok fazla uzaga sturtiklenmis oldu-

"Burada bu izlenim ve diisiince terimlerini ahsildik olan-
dan ayr1 bir anlamda kullaniyor ve bana bu 6zgirligin
verilecegini umuyorum. Belki de ‘diisiince’ sdézciigiintin
kokensel anlamina geri ddndiirmem daha dogru olacak-
tir—bir anlam ki, ondan onu tiim algilarimizin yerine ge-
ciren Mr. Locke tarafindan saptirilmisti. ‘Izlenim’ terimi
ile diri algilarmmizin ruhta tretilis yolunu degil ama yalniz-
ca algilarin kendilerini anlattigim anlasilmalidir; bunlar
icin ister Ingilizce’de isterse bildigim baska herhangi bir
dilde olsun hicbir 6zel ad yoktur.

we cannot distinguish them from our
ideas. But notwithstanding this near
resemblance in a few instances, they
are in general so very different, that
none can make a scruple to rank
them under distinct heads, and as-
sign to each a peculiar name to mark
the difference.’

There is another division of our
perceptions, which it will be conveni-
ent to observe, and which extends
itself both to our impressions and
ideas. This division is into SIMPLE
and COMPLEX. Simple perceptions
or impressions and ideas are such as
admit of no distinction nor separa-
tion. The complex are the contrary to
these, and may be distinguished into
parts. Tho’ a particular colour, taste,
and smell are qualities all united to-
gether in this apple, ‘tis easy to per-
ceive they are not the same, but are at
least distinguishable from each other.

Having by these divisions given
an order and arrangement to our
objects, we may now apply ourselves
to consider with the more accuracy
their qualities and relations. The
first circumstance, that strikes my
eye, is the great resemblance betwixt
our impressions and ideas in every
other particular, except their degree
of force and vivacity. The one seem
to be in a manner the reflexion of
the other; so that all the perceptions
of the mind are double, and ap-
pear both as impressions and ideas.
‘When I shut my eyes and think of my
chamber the ideas I form are exact
representations of the impressions I
felt; nor is there any circumstance of
the one, which is not to be found in
the other. In running over my other
perceptions, I find still the same re-
semblance and representation. Ideas
and impressions appear always to cor-
respond to each other. This circum-
stance seems to me remarkable, and
engages my attention for a moment.

Upon a more accurate survey I
find I have been carried away too far

'T here make use of these terms, impres-
sion and idea, in a sense different from what
is usual, and I hope this liberty will be allowed
me. Perhaps I rather restore the word, idea,
to its original sense, from which Mr. Locke
had perverted it, in making it stand for all
our perceptions. By the term of impression
I would not be understood to express the
manner, in which our lively perceptions are
produced in the soul, but merely the per-
ceptions themselves; for which there is no
particular name either in the English or any
other language, that I know of.
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by the first appearance, and that I
must make use of the distinction
of perceptions into simple and com-
plex, to limit this general decision,
that all our ideas and impressions are
resembling. 1 observe, that many of
our complex ideas never had impres-
sions, that corresponded to them,
and that many of our complex im-
pressions never are exactly copied
in ideas. I can imagine to myself
such a city as the New Jerusalem,
whose pavement is gold and walls
are rubies, tho’ I never saw any
such. I have seen Paris; but shall T
affirm I can form such an idea of
that city, as will perfectly represent
all its streets and houses in their
real and just proportions?

I perceive, therefore, that tho’
there is in general a great resem-
blance betwixt our complex impres-
sions and ideas, yet the rule is not
universally true, that they are exact
copies of each other. We may next
consider how the case stands with
our simple perceptions. After the
most accurate examination, of
which I am capable, I venture to af-
firm, that the rule here holds with-
out any exception, and that every
simple idea has a simple impres-
sion, which resembles it; and every
simple impression a correspondent
idea. That idea of red, which we
form in the dark, and that impres-
sion, which strikes our eyes in sun-
shine, differ only in degree, not in
nature. That the case is the same
with all our simple impressions and
ideas, ‘tis impossible to prove by a
particular enumeration of them.
Every one may satisfy himself in
this point by running over as many
as he pleases. But if any one should
deny this universal resemblance, I
know no way of convincing him,
but by desiring him to shew a
simple impression, that has not a
correspondent idea, or a simple
idea, that has not a correspondent
impression. If he does not answer
this challenge, as ‘tis certain he
cannot, we may from his silence
and our own observation establish
our conclusion.

Thus we find, that all simple
ideas and impressions resemble
each other; and as the complex are
formed from them, we may affirm
in general, that these two species
of perception are exactly corre-
spondent. Having discover’d this
relation, which requires no farther

gumu, ve tim diistince ve izlenimlerimiz andirimle-
dwr bicimindeki bu genel karari sinirlamak icin
algilarin yalin ve karmasik olarak ayrilmasindan
yararlanmak zorunda oldugumu bulurum. Kar-
masik diisiincelerimizden bircogunun hicbir zaman
onlara karsilik diisen izlenimleri olmadigini, ve
karmasik izlenimlerimizden bircogunun hicbir
zaman dustincelerde tam olarak eslenmediklerini
gorurim. Kendim icin kaldirimlar: altindan ve
duvarlar1 yakuttan Yeni Kudiis diye bir kent im-
geleyebilirim, tstelik boyle birseyi hi¢c gérmemis
olsam da. Paris’i géordiim; ama bu kentin tim
cadde ve evlerini eksiksiz olarak gercek ve dogru
orantilarinda temsil edecek bir diistincesini olus-
turabilecegimi ileri stirecek miyim?

Oyleyse genel olarak karmasik izlenimlerimiz ve
diistincelerimiz arasinda buytik bir andirim oldu-
gunu algilasam da, gene de bunlarin birbirleri-
nin sagin eslemleri oldugu kurali evrensel olarak
dogru degildir. Bundan sonra durumun yaln al-
gilarimiz acisindan nasil oldugunu irdeleyebiliriz.
Yetenekli oldugum en dogru yoklamadan sonra
kuralin burada hicbir kuraldisi olmaksizin gecerli
oldugunu, ve her yalin diistincenin onu andiran
yalin bir izlenimi, ve her yalin izlenimin karsilik
diisen bir dustincesi oldugunu ileri stirmeyi goze
aliyorum. Karanlikta olusturdugumuz o kirmizi
diistincesi ve goziimuize gin 15131da carpan o iz-
lenim yalnizca derecede ayrilirlar, dogada degil.
Durumun tiim yalin izlenim ve distincelerimiz
icin ayn1 oldugunu bunlarin tikel bir siralama-
s1 yoluyla tanitlamak olanaksizdir. Bu noktada
herkes diledigi denli 6rnek tizerinden gecerek
doyum bulabilir. Ama eger biri bu evrensel andi-
rim1 yadsiyacak olursa, onu inandirmak icin bil-
digim tek yol ondan karsilik diisen bir diistincesi
olmayan bir yalin izlenim, ya da karsilik diisen bir
izlenimi olmayan bir yalin dusiince gostermesini
istemek olacaktir. Eger bu meydan okumaya yanit
vermezse, ki hi¢ kuskusuz veremeyecektir, sessizli-
ginden ve kendi gozlemimizden ¢ikarak vargimizi
dogrulayabiliriz.

Boylece buluruz ki tiim yalin distinceler ve
izlenimler birbirlerine andirimlidir; ve karma-
siklar onlardan olustugu icin, genel olarak ileri
stirebiliriz ki bu iki alg1 tirt tam olarak karsilik
diiserler. Daha 6te bir yoklama gerektirmeyen bu
iliskiyi kesfettikten sonra, daha baska niteliklerini
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bulup bulamayacagimi merak ediyorum. Varo-
luslar1 acisindan nasil durduklarini, ve izlenim
ve dustincelerin hangilerinin nedenler ve han-
gilerinin etkiler olduklarini irdeleyelim.

Bu sorunun tam irdelemesi bu incelemenin
konusudur; ve buna goére burada su tek genel
onermeyi tanitlamakla yetinecegiz: Tiim yalin
diisiincelerimiz ilk ortaya ¢ikislarimda onlara karsilik
diisen ve sagin olarak temsil ettikleri yalin izlenim-
lerden tiirerler.

Bu 6nermeyi tanitlamak icin fenomenler
ararken, yalnizca iki tiir fenomen bulurum:
ama her bir tiirde fenomenler apacik, sayisiz,
ve belirleyicidir. [Ikin daha énce ileri siirmiis
oldugum seyi, her yalin izlenimin karsilik di-
sen bir diisiincenin ve her yalin diisiincenin
karsilik diisen bir izlenimin esliginde oldugu
gorusiini yeniden gozden gecirerek pekinlik
elde edecegim. Andiriml algilarin bu degismez
birlikteliklerinden hemen karsilik dusen izle-
nim ve dusitincelerimiz arasinda buiytik bir bag-
lant1 oldugu ve birinin varolusunun 6tekininki
uzerinde énemli bir etkisi oldugu vargisini ¢1-
kartyorum. Boyle degismez bir birliktelik, boyle
sonsuz bir sayida 6rnek durumunda, hicbir za-
man sanstan dogamaz; ama acikca izlenimlerin
diistincelere, ya da distincelerin izlenimlere bir
bagimliligini tanitlar. Bu bagimlihigin hangi yan-
da yattigim bilebilmek icin itk ortaya ¢ikislariman
diizenini irdeledigimde, degismez deneyim yo-
luyla yalin izlenimlerin her zaman kendi karsilik
diisen dustincelerinden 6nce geldiklerini, ama
hicbir zaman aykiri sira icinde ortaya ¢ikma-
diklarini bulurum. Bir ¢ocuga bir kirmiz1 ya da
portakal, tatli ya da ac1 diisincesini vermek icin
nesneleri sunar, ya da baska bir deyisle ona bu
izlenimleri iletirim; ama dustinceleri uyandira-
rak izlenimleri tiretmeye calisma gibi sacma bir
yola basvurmam. Diistincelerimiz gértinisleri
uzerine karsilik diisen izlenimlerini tiretmezler,
ne de yalnizca onlar1 diistinmekle herhangi bir
rengi algilar ya da duyumu duyariz. Ote yandan
ister anligin isterse bedenin olsun herhangi bir
izleniminin stirekli olarak onu andiran ve yal-
nizca kuvvet ve dirilik derecelerinde ayr1 olan
bir dustince tarafindan izlendigini buluruz.
Andiriml algilarimizin degismez birliktelikle-
ri birincilerin 6tekilerin nedenleri oldugunun

examination, I am curious to find
some other of their qualities. Let us
consider how they stand with regard
to their existence, and which of the
impressions and ideas are causes and
which effects.

The full examination of this ques-
tion is the subject of the present
treatise; and therefore we shall here
content ourselves with establishing
one general proposition, That all our
simple ideas in their first appearance are
deriv’d from simple impressions, which are
correspondent to them, and which they ex-
actly represent.

In seeking for phaenomena to
prove this proposition, I find only
those of two kinds; but in each kind
the phaenomena are obvious, nu-
merous, and conclusive. I first make
myself certain, by a new review, of
what I have already asserted, that
every simple impression is attended
with a correspondent idea, and every
simple idea with a correspondent
impression. From this constant con-
junction of resembling perceptions I
immediately conclude, that there is
a great connexion betwixt our corre-
spondent impressions and ideas, and
that the existence of the one has a
considerable influence upon that of
the other. Such a constant conjunc-
tion, in such an infinite number of in-
stances, can never arise from chance;
but clearly proves a dependence of
the impressions on the ideas, or of
the ideas on the impressions. That I
may know on which side this depend-
ence lies, I consider the order of their
first appearance and find by constant
experience, that the simple impres-
sion always take the precedence of
their correspondent ideas, but never
appear in the contrary order. To give
a child an idea of scarlet or orange, of
sweet or bitter, I present the objects,
or in other words, convey to him
these impressions; but proceed not so
absurdly, as to endeavour to produce
the impressions by exciting the ideas.
Our ideas upon their appearance
produce not their correspondent
impressions, nor do we perceive any
colour, or feel any sensation merely
upon thinking of them. On the other
hand we find, that any impressions ei-
ther of the mind or body is constantly
followed by an idea, which resembles
it, and is only different in the degrees
of force and liveliness. The constant
conjunction of our resembling per-
ceptions, is a convincing proof, that
the one are the causes of the other;
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and this priority of the impressions
is an equal proof, that our impres-
sions are the causes of our ideas,
not our ideas of our impressions.
To confirm this I consider an-
other plain and convincing phae-
nomenon; which is, that where-
ever by any accident the faculties,
which give rise to any impressions,
are obstructed in their operations,
as when one is born blind or deaf;
not only the impressions are lost,
but also their correspondent ideas;
so that there never appear in the
mind the least traces of either of
them. Nor is this only true, where
the organs of sensation are entirely
destroy’d, but likewise where they
have never been put in action to
produce a particular impression.
We cannot form to ourselves a just
idea of the taste of a pine-apple,
without having actually tasted it.
There is however one contra-
dictory phaenomenon, which may
prove, that ‘tis not absolutely im-
possible for ideas to go before their
correspondent impressions. I be-
lieve it will readily be allow’d, that
the several distinct ideas of colours,
which enter by the eyes, or those of
sounds, which are convey’d by the
hearing, are really different from
each other, tho’ at the same time
resembling. Now if this be true of
different colours, it must be no
less so of the different shades of
the same colour, that each of them
produces a distinct idea, independ-
ent of the rest. For if this shou’d
be deny’d, ‘this possible, by the
continual gradation of shades, to
run a colour insensibly into what is
most remote from it; and if you will
not allow any of the means to be
different, you cannot without ab-
surdity deny the extremes to be the
same. Suppose therefore a person
to have enjoyed his sight for thirty
years, and to have become perfectly
well acquainted with colours of all
kinds, excepting one particular
shade of blue, for instance, which it
never has been his fortune to meet
with. Let all the different shades of
that colour, except that single one,
be plac’d before him, descending
gradually from the deepest to the
lightest; ‘tis plain, that he will per-
ceive a blank, where that shade is
wanting, and will be sensible, that
there is a greater distance in that
place betwixt the contiguous col-
ours, than in any other. Now I ask,

inandiric1 bir tamitidir; ve izlenimlerin bu 6nsel-
ligi dusiincelerimizin izlenimlerimizin degil ama
izlenimlerimizin distincelerimizin nedenleri ol-
dugunun esit bir tanitidir.

Bunu dogrulamak icin bir baska acik ve inan-
diric1 fenomeni irdelerim; séyle ki, nerede olursa
olsun bir izlenim doguran yetiler herhangi bir
kaza yoluyla islemlerinde engellendikleri, 6rne-
gin biri kor ya da sagir dogdugu zaman, yalniz-
ca izlenimler degil ama bunlarin karsilik diisen
diistinceleri de yiter; 6yle ki hicbir zaman anlik-
ta ikisinden hic birinin en kiictik izi bile ortaya
¢tkmaz. Ne de bu yalnizca duyum 6rgenlerinin
biitiiniiyle yok edildigi yerde dogrudur; ama ben-
zer olarak hic¢bir zaman tikel bir izlenim tretmek
uzere eyleme gecirilmedikleri yerde de gorulur.
Bir ananasin tadinin dogru bir dusiincesini onu
edimsel olarak tatmaksizin olusturamayiz.

Bununla birlikte celiskili bir fenomen vardir
ki, dastincelerin karsilik diisen izlenimlerinin
ontnde gitmelerinin saltik olarak olanaksiz ol-
madigini tanitlayabilir. Kolayca kabul edilecegine
inaniyorum ki, gézler yoluyla giren bircok ayri
renk dusiincesi, ya da isitme yoluyla iletilen ses
dustinceleri gercekte birbirlerinden ayridirlar,
gerci ayn1 zamanda andiriml olsalar da. Simdi
eger bu degisik renkler acisindan dogru ise, ayni
rengin degisik tonlar1 a¢isindan da bunlarin her
birinin geri kalanindan bagimsiz olarak ayr1 bir
distince trettigi daha az dogru olmamalidir.
Cunki eger bu yadsinacak olursa, tonlarin surekli
derecelenisi yoluyla bir rengi duyumsanmaksizin
ondan en uzak olana gotiirmek olanaklidir; ve
eger ortadakilerden herhangi birini ayr1 olarak
kabul etmezseniz, sagmalamaksizin uclarin ayni
oldugunu yadstyamazsiniz. Buna gore bir kimse-
nin otuz y1l boyunca goriis yetisinin oldugunu ve
ornegin hicbir zaman karsilasma sansini bulama-
digi tikel bir mavi tonu disinda her tiir renk ile
cok iyi tanisik oldugunu varsayalim. Bu rengin
tim degisik tonlari, s6zi edilen o biri disinda, en
koyu olandan en acik olana dogru asamali olarak
inen bir yolda éniine koyulsun; agiktir ki, o tonun
eksik oldugu yerde bir bosluk algilayacak, ve o
noktada bitisik renkler arasinda baska herhangi
bir yerde oldugundan daha biiyiik bir aciklik ol-
dugunu duyumsayacaktir. Simdi onun i¢in kendi
imgeleminden bu acig1 kapamanin, ve ona hic-



